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ABOUT THE BASR

The British Association for the Study of Religions
(BASR) was founded in 1954. It is a member association
of the International Association for the History of Reli-
gions (founded 1950) and of the European Association
for the Study of Religions (founded 2001). The object of
BASR is to promote the academic study of religion/s, un-
derstood as the historical, social, theoretical, critical and
comparative study of religion/s through the interdisciplin-
ary collaboration of all scholars whose research is
defined in this way. BASR is not a forum for confession-
al, apologetic, or similar concerns. BASR pursues its
aims principally through an annual conference and gen-
eral meeting, a regular Bulletin, and a Journal of the Brit-
ish Association for the Study of Religions. Membership
of BASR is open to all scholars normally resident in the
United Kingdom.

All correspondence concerning the BASR should be
sent to:
Dr Stephen E. Gregg,

Department of Religion and Philosophy,
MC234 Millennium City Building,
University of Wolverhampton,

Waulfruna Street,

Wolverhampton, WV1 1LY

COMMITTEE

President and Chair
Dr Steven Sutcliffe - S.Sutcliffe@ed.ac.uk

Secretary
Dr Stephen Gregg - s.gregg@wlv.ac.uk

Treasurer
Dr Christopher R Cotter
- c.cotter@lancaster.ac.uk

JBASR Coordinating Editor
Dr Suzanne Owen - suzowen@gmail.com
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Dr David G Roberson
- david.robertson@open.ac.uk
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A regular attendee at
the BASR conference
told me that they saw
more  energy this
year’s conference, and
that this had been a trend for a few years. This is ex-
citing; but let’s not get too far ahead of ourselves.
Our field is in a state, and a good deal of this energy
was being generated by this situation. Ronald Hut-
ton’s keynote was an impassioned and eloquent call
for less discrimination and broader representation
within the field, and without; but Honourary Secret-
ary Stephen Gregg’s no less impassioned presenta-
tion the following day perhaps more accurately
captured the frustration that many of us feel about
the lack of influence that Religious Studies has in the
public sphere, and is published here, in full. The emer-
gence of the European Academy of Religion (EuARe)
suggests that this function is being usurped by
theologians and other parties whose interest is more
caretaker than critic, more Religious Scholar than
Scholar of Religion. We were reminded of the role of
the BASR in representing and fighting for a non-con-

fessional, academic
study of religion dur-
ing Secretary Chris-
topher Cotter’s initial
report on the BASR'’s
History Project, and | am sure that we all look forward
to reading the full fruits of his archival research in
the fullness of time.

On a more personal level, | was quite humbled during
the presentation to be reminded of the long line of
remarkable scholars who preceded me as Editor of
the Bulletin. One of those, Dominic Corrywright, has
decided to resign after a long tenure in the commit-
tee, most recently as Teaching and Learning Officer.
His last action was to conceive of and launch our an-
nual Teaching Award, of which Stefanie Sinclair of the
Open University was this year the inaugural recipient.
Also resigning from the committee was Web Officer
Claire Wanless, to concentrate on completion of her
doctoral studies. We thank them both, and wish
them every success.

David G. Robertson, 14/11/17

www.facebook.com/groups/490163257661189/

twitter.com/TheBASR



New Developments in Theology & Religious Studies
at the University of Wales Trinity Saint David

Since | joined UWTSD in 2010 the School of Theology,
Religious Studies and Islamic Studies at UNTSD has
undergone significant changes in terms of staffing
and curriculum provision. | am now pleased to be able
to report some very positive developments for the
subject. Over the last few years the Faculty of
Humanities and Performing Arts, to which Theology
and Religious Studies belongs, has developed a close
relationship to several external bodies, including Chin
Kung Multi-Cultural Education Foundation with whom
it has launched the joint venture of an Academy of
Sinology. A more recent initiative has been the
validation of a Professional Doctorate in Interfaith
Studies, a programme which has both taught and
research components. Through the generous support
of the Ching Kung Foundation, the University is able
to offer several full scholarships (the second round is
currently being advertised on jobs.ac.uk) and the first
group of students has now started their studies on
the Lampeter campus. As a result the Faculty has
been able to hire two new lecturers: Dr Jessica Keady
and Dr Angus Slater. Jessica’s research area is the
Hebrew Bible and Jewish Studies, with particular
emphasis on gender issues, while Angus works in the
area of comparative theology (Christianity and Islam)
and inter-religious dialogue. Earlier in the summer Dr
Brenda Llewellyn |hssen joined the Faculty, a
historian whose research interests include religion in
late antiquity. And in January we will welcome Dr Tim
Baylor, a new lecturer in Christian Theology. We are
delighted about the arrival of these new colleagues
which will enable us to strengthen research and
teaching in Religious Studies and Theology and to
develop new initiatives related to our subject.

Bettina Schmidt, UWTSD

Jobs

Douglas Davies, a member and former Chairman of
the BASR has this year, 2017, been elected a Fellow
of the British Academy. Douglas is Professor in the
Study of Religion at Durham’s Department of
Theology and Religion and has spearheaded
significant developments in religious studies there
over the last 20 years, as he previously did at
Nottingham University. He is also Director of
Durham’s Centre for Death and Life Studies and has
led and shared in numerous AHRC, ESRC, and
Leverhulme funded projects. He sees it as valuable
to be a further voice, one alert to religious studies
and religions-focused interests, amongst members
of the Academy’s section on Theology and Religious
Studies. His original training in the anthropology and
sociology of religion as well as in theology led to an
extensive array of empirical studies of Mormonism,
Anglicanism, British beliefs and death rites, and also
of the theology of death. Further monographs have
addressed issues of the sociology of meaning and
salvation, the interplay of anthropology and theology,
and the life and work of F. B. Jevons, one of the UK’s
key Victorian scholars of religion. Some of his death-
linked books have been translated into Czech, Greek,
[talian, and Japanese, while a Chinese version of one
of his Mormon studies is awaited. His work has been
acknowledged not only through an honorary
doctorate from Sweden’s Uppsala University (1998)
and an ‘earned’ D. Litt., Oxford’s higher doctorate,
(2004) but also in elections to Fellowships in both
the UK Academy of Social Sciences (2009) and The
Learned Society of Wales (2012). Friends and former
colleagues recently published Death, Life and
Laughter: Essays on religion in honour of Douglas
Davies (Routledge, 2017), edited by Mathew Guest
and Martha Middlemiss Lé Mon.



Dr Chris Cotter has begun a three-year Leverhulme
Early Career Fellowship at the School of Divinity,
University of Edinburgh, working (with Dr Steve
Sutcliffe as mentor) on a project titled "A
Comparative Study of Unbelief in Northern Ireland
and Scotland.'

Robert Jackson’s book, written for the Council of
Europe, Signposts: policy and practice for teaching

about religions and non-religious worldviews in
Intercultural Education, has so far been translated
into 12 languages. In March 2017 the Norwegian
University of Science and Technology, Trondheim,
awarded him an honorary doctorate (Doc h.c.)
(https://www.flickr.com/photos/ntnu-

trondheim/sets/72157679314939491) and, in
October 2017, the Norwegian School of Theology
(MF) also awarded him an honorary doctorate. Both
were for his contributions to religious and
intercultural education internationally.

Centre for

Applied
Buddhism

nationally as required, but not overseas.

Library of the Centre for Applied Buddhism
Taplow Court, Taplow, Berks SL6 OER

The Library of the Centre for Applied Buddhism is a
fantastic resource for all those involved in Buddhist and
related studies. It is available to anyone who wishes to
use it. And our on line catalogue can be viewed and
searched at www.appliedbuddhism.org.uk/library

*We have a stock of over 17,000 volumes (in many
languages) and continue to add to the collection regularly.
Our collection of materials for Buddhist study is extensive,
including many primary sources and literature (full Pali
canon and Chinese canon- the Taisho Shinshu Daizokyo), and the on-going Chinese canon in
English project, (pub. Bukkyo Dendo Kyokai). Alongside these, we hold extensive secondary
sources on all traditions and schools of Buddhism, Buddhist Art, Buddhist history and culture.

In addition we have been left a number of collections of books from scholars in Religious studies,
for example Dr. Bryan Wilson’s library of sociology and anthropology. We endeavour to keep up-
to-date with current academic research on Buddhism.

*We take about 30 or so academic journals of Buddhist studies from around the world, as well as
more popular, practitioner based magazines We also hold a good collection of in-house
magazines from a variety of Buddhist schools in the UK and Europe. We hold many back copies
and difficult to find copies of these journals and magazines.

We run a lending library & charge a small annual sub (£10 / £5 unwaged). We will post items

If you would like to make use of the library or have any questions please contact:
Sarah Norman, Librarian: sn@appliedbuddhism.org.uk 01628 591217
Or Jamie Cresswell — Director jc@appliedbuddhist.org.uk 01628 591213

We look forward to welcoming you to our centre.
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Stefanie has been working in HE for a number of years — her first teaching experience was back in
the 20th century, in 1996. She has worked in a number of departments as an associate or visiting
lecturer, including Chester, Lancaster, Turin and the Open University.

Stefanie has been working part, then full time as lecturer at the Open University since 2009 and
she became senior lecturer there in 2016, where she is module chair for ‘Why is Religion Contro-
versial?” and ‘The Arts, Past and Present’. She is a Senior Fellow of the Higher Education Academy,
and has been a member of our association since 2011

Steffi has written, presented and delivered seminars and workshops on a wide range of topics re-
lated to pedagogy. Her specialist areas are in distance learning, assessment, digital learning and
technologies, and, increasingly recently in creativity in learning and teaching. She has published
widely on pedagogical practice, including a paper for the 2013 DISKUS Special Edition for Teach-
ing and Learning on ‘Digital Literacy in Religious Studies’. Her latest publication - due this autumn
—is with a collection to be published by Palgrave MacMillan will be titled ‘Creativity, criticality and
engaging the senses: Creating online opportunities for multisensory approaches to learning and
assessment in higher education’ [in Jacqueline Baxter, George Callaghan and Jean McAvoy (eds.)
Creativity and Critique in Online Learning: Exploring and Examining Innovations in Online Peda

agogy.]

So, once again, | am very pleased, on behalf of the BASR, to welcome Stefanie Sinclair to receive
the award of Teaching Fellow of the British Association for the Study of Religions.

Dominic Corrywright, Sept. 2017



Joint conference with the ISASR - Queen’s University Belfast, 3-5 September 2018
Borders and Boundaries: ‘Religion’ on the Periphery
Keynote Speakers
Gladys Ganiel (Queen’s University, Belfast) | Naomi Goldenberg (University of Ottawa)
Call for Papers

Borders and boundaries define limits and margins, centres and peripheries. They demarcate territories, and separate en-
tities and bodies and, as such, they function to guard space, limit action and exclude. They are, however, also contact
zones and places of exchange, the ‘limen’ or threshold, the in-between, and the places of temptation and transgression
(Szakolczai 2009). In the current political context when Ireland and the UK are faced with the dilemmas, paradoxes and
implications of Brexit, this special joint conference of the Irish Society for the Academic Study of Religions (ISASR) and
the British Association for the Study of Religions (BASR) invites paper, research slam, panel and roundtable proposals on
the theme of Borders and Boundaries. Scholars based outside the Republic of Ireland or the UK are invited to submit pro-
posals related to this theme regardless of whether their work relates to these islands. Scholars who are based in the UK
or the Republic of Ireland and are working on religion and related categories are welcome to submit proposals on any topic
whether or not it relates to the conference theme.

Borders and boundaries of states, religions and identities have played a defining role in relations between Northern Ire-
land, the Republic of Ireland, and Great Britain, perhaps most significantly the boundaries between religious communities.
The negotiation between different religious lifeworlds, worldviews, constructs and dogmas takes place across perceived
borders, whether real or imagined. Of concern amongst these for scholars of religions are the distinctions drawn between
religion” and related categories, and between the ‘insider’ and ‘outsider’, which require the scholar to engage with the
complexity of symbolic divides associated with identity, belief and belonging. In anthropological studies of religions, the
crossing of borders or the ‘limen’ constitutes a transformational experience. Participation in ritual, pilgrimage and ecstat-
ic practices often requires the crossing of thresholds between different states, between human and divine, human and
animal, between different realms, of the living and the dead, material and spirit or otherworlds. Things that are normally
kept separate, physically, conceptually and symbolically, meet at crossing points in the landscape, in ritual and in spiritual
journeys.

These topics and more will provide the substantive content for this first-ever joint conference between these two mem-
ber associations of the International Association for the History of Religions (IAHR).

Please note that papers should contribute to the aims of both societies, ISASR and BASR, specifically to advance re-
search and education through the academic study of religions by providing a forum for the critical, analytical and cross-
cultural study of religions, past and present. The conference will not be a forum for confessional, apologetical, interfaith
or other similar concerns.

Proposals to be submitted to isasrbasr2018@gmail.com by 27 April 2018 (please include name, title, affiliation, and
email address). Paper Proposals: please submit title and abstract of 200 words.

Research Slam: A research “slam” is a quick succession of presentations of max. 7 mins per presenter that gives a lively
impression of a project, a programme, a network, or a collaboration Please submit research slam proposals in the form of
a title and brief (max. 150 wds) abstract. It is possible to submit a research slam proposal as well as a paper proposal.

Panel proposals: please submit abstracts of 200 words for panel proposals. All panel proposals should include the name,
title, affiliation, and email address of each presenter plus the chair and discussant (if applicable) plus abstracts for each

of the papers on the panel.

Confirmation of acceptance on the conference programme will be sent by 15 June 2018.




Contemporary Religion in
Historical Perspective;
Publics and Perform@nces

Kents Hill, Milton Keynes, February 21-23, 2018

#0URS2018
tinyurl.com/ours2018

At a time when the public role of the University is under increasing scrutiny, how can we ensure
that research and teaching about religions reaches new publics? What can we do to enhance reli-
gious literacy both within and beyond religious and non-religious communities? How is ritual and
performance involved in communication between religious communities, the academy, policy
makers and the broader public?

Bringing historical perspective to the contemporary role of religion in the public sphere, this con-
ference will include contributions from practitioners and third-sector organisations, who bring
their perspectives to the academy to consider the public impact of Religious Studies.

Keynote Speakers

Bettina Schmidt | The Contentious Field of the Study of Religious Experience: The challenging
influence of Rudolf Otto, Andrew Lang and other founding fathers

Stephen Sutcliffe | Playing the Long Game: The Predicament of the Scholar of Religion/s between
Academic Researcher and Public Intellectual

Philip Williamson | Remembrance Day: the British churches and national commemoration of the
war dead since 1914

Online registration for conference at tinyurl.com/ours2018

For any enquiries, please contact Paul-Francois Tremlett and David G. Robertson at
ours@open.ac.uk.
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BASR Annual General Meeting
13.30-15.00- 05/09/17 - University of Chester

British Association for the Study of Religions
Registered Charity Number 801567
(Affiliated to the IAHR and EASR)

1. Welcome. Steven Sutcliffe welcomed everyone and advertised next year and EASR.
2. Apologies - Richard Saville-Smith, Marion Bowman, Douglas Davies, Ursula King.
3. Minutes of the previous AGM. Eileen Barker proposed and Graham Harvey seconded and the

minutes were passed as an accurate record of the meeting.
4, Matters arising. None not covered by the agenda of this meeting.

5. Presidential Address (Steven Sutcliffe). Very proud to be face of BASR. Very happy with new
website and start of History Project, already well underway. Aiming for at least two publications, one
in house (glossy) and at least one, or two, journal articles in peer-reviewed historiographical features
of the history of the association. First Teaching & Learning Fellowship - good to see new projects go-
ing ahead. Submitted formal response to HEFCE on REF2021 in March 2017, following on from Stern
Recommendations. Thanks to Bettina Schmidt & David Robertson for their input on that draft re-
sponse. Now need to nominate panel members for REF2021. Also responded to EASR publications
officer on UK publications of wider interest, helping to collate a resource of materials at a European
level. Responded to creation of European Academy of Religion in December 2016 - provided state-
ments of full support to EASR and IAHR oppositions. SS noted that IAHR President and EASR exec at-
tended first conference as observers, but await feedback in Leuven at this year’s EASR. SS noted
Dolmen exchange on EASR role, and his personal response (on behalf of BASR) to Perry Schmidt-Leuk-
el. This correspondence was all shared on Dolmen mailing list. SS noted this year is 50th anniversary
of the founding of the Lancaster RS department - SS handed over to Peggy Morgan, Hon. Life Member
of BASR, to speak a few words. PM noted Lancaster had a Quaker VC who wanted to study Religion
‘differently’. Advert for first post said candidate could be ‘any religion or none’ which was ground
breaking. PM did Post-Grad work with Smart, converting from theology to RS. PM noted influence of
Northern Powerhouse on Religious Studies in Leeds, Manchester, Lancaster and Scotland. SS fin-
ished report thanking Chester, inviting people to Belfast in 2018 and invited colleagues to host 2019.

6. Secretary’s Report (Stephen Gregg). Since the last AGM, the executive committee met in
January at Chester, and again yesterday prior to the start of the conference. As in recent years, we
have tried to have only one regular meeting outside the conference to save costs. Meetings have fo-
cused upon Conference organisation, website, Bulletin and JBSR development, and exciting new de-
velopments in T&L. SG has held meetings this year at the BA Subject Association, including
conversation with Nick Stern in his only public discussion post publication of his report, and at the
AHA. This, too, focused on REF, but also included wider interdisciplinary issues such as the fight
against A-Level cancellations in associated subjects, and on funding cuts to British Academy schools,
Brexit, TEF and Open Access Monographs. The dynamic was very much on peer-support discussion,
rather than dissemination of new policy, but as ever the Executive will trickle down to members key
policy information affecting us, whenever we hear this, through the Bulletin, or via the email list. SG
worked with EASR to update list on grants (in political context of new European Academy) and that




EASR responded saying how impressive BASR’s list was. Much focus this year has been on the con-
tinuing evolution of the role of BASR in the wider scholarly and public community regarding engage-
ment with religion. The new website, and the new digital platforms for the Bulletin and the revamped
JBASR will all help with this, we hope. There are continuing discussions regarding more public-facing
activities, and media-facing profile enhancement, and we propose producing a publicly available dir-
ectory of expertise of members - with their permission, of course - and SG will email out in due course
with suggested details. There have been over 40 applications for membership, which may be a record,
certainly in my time. Not all have paid up their subs yet, however, so the figure remains to be con-
firmed by the Treasurer in our ongoing discussions regarding the membership list. SG confirmed that
he and the Treasurer had met and removed redundant entries - people who had not paid or attended
for more than two years. Bursaries for the conference continue to be keenly applied for - very strong
set of applications this year, and such is the popularity of them in our times of austerity, that the
committee has formulated a new policy: bursary awards will normally be given to individuals once as a
student and once as an early career scholar. Papers will be ranked on subject, quality and relevance to
the aims of the BASR. The committee may, at their discretion, give an award outside this remit if ex-
tenuating circumstances apply in their opinion. SG finished by stating that it continues to be a very
busy time for the Exec - everyone in the room is facing more pressure from their home departments
and institutions to undertake more duties with less support, and this often makes committee work
even more challenging. SG thanked the committee for their continued hard work and commitment to
the aims of the BASR.

7. Treasurer’s Report (Chris Cotter). Full accounts and notes are provided, following these
minutes. When asked for any questions: Bettina Schmidt suggested PhD award (£1,000 every other
year) to help young scholars and enhance their CV. PM asked if there could be a follow-up project to
the History project, if possible. SG noted it needed to be managed within the existing project, accord-
ing to the agreed budget. SS suggested the Ninian Smart Archive could be the focus of a new project.

8. Teaching and Learning (Dominic Corrywright). DC noted that the Exec responded to the call
from the Commission for Religious Education (part of REC). Wendy Dossett confirmed interim report
was due any time, with a final report in the later autumn, which seeks to affect government policy.
T&L provides content for Bulletin including pedagogy matters. DC to stand down from BSR exec, after
ten years. DC thanked colleagues present and past. SS thanked DC for all his hard work and for pion-
eering TF Award, and in previous roles on committee.

0. BASR Teaching Fellowship (Dominic Corrywright) DC Announced Dr Steffanie Sinclair as the
first recipient of the BASR Teaching and Learning Fellowship. A copy of DC’s introductory speech for
Dr Sinclair precedes these minutes.

10.  JBASR Co-ordinating Editor’s Report (Suzanne Owen). The digital journal has now moved onto
a new host online platform with a new look and user-friendly interface. Some technical issues have
been faced, with links and archival site, which are being addressed. Next issue to be edited by BS &
DC. SO outlined a new approach, to include open calls for papers. SO noted that the quick turnaround
time (March-Aug) will be attractive to people in the REF cycle. Book reviews are to stay in both bulletin
and journal.

11.  Bulletin Editor’s Report (David Robertson). Happy with bulletin changes and updates, including
modernisation, with both quality and quantity up. DR noted that new columns and ideas always wel-
come - we rely on members, so please contribute. Conference Reports can be co-authored, and pho-
tos are always welcome. ‘From Our Correspondent’ series very popular and raising BASR profile around
the world. Also, ReThinking series - scholars to be suggested gratefully received. The News section




getting better, but all news welcome. DR humbled to be doing the bulletin having seen the archive,
and reported that publisher noted to him that conference continues to grow year on year in vibrancy.

12.  Website and Social Media (Claire Wanless). CW was happy to report that the new logo and
branding is complete, and is fresher and more modern. There is a need to get us higher on search en-
gines - CW asked colleagues and members to please link from departmental websites, as that helps
raise our ‘web reputation’. CW announced that, with her last year of doctoral studies coming up, she
was stepping down from the role to focus on her studies. CW noted that it is an important role for
branding and public facing nature of BASR, and wished for the role to continue in some form. SS
thanked CW for her work over the last two years.

13.  Religious Studies Project (David Robertson & Chris Cotter) - RSP continues apace, and are
grateful for the headline sponsorship from the BASR. Currently applying to be a Scottish Charitable In-
corporated Organisation. 5,000 followers on FaceBook.

14.  BASR Conference 2018 (Steven Sutcliffe & Chris Cotter) James Kapalo and Jenny Butler have
been contacted by SS. CC to be BASR conference liaison person, with Crawford Gribben as local QUB
organiser. Dates were confirmed as 3-bth September 2018, QUB.

15.  President Elect (Stephen Gregg). Prof. Bettina Schmidt was nominated by Dr. Steve Sutcliffe
and seconded by Prof. Graham Harvey. BS accepted nomination, which was approved by the member-
ship, and gave thanks for invitation and confirmed acceptance of the role.

16.  Exec Committee Constitution (Stephen Gregg) - it was noted that the Exec Committee will
need to review the membership of the committee in the next twelve months to reconfigure roles
after resignations and to comply with the requirements of the Constitution. It was approved by the
membership that DR and SO would continue to serve as members of the committee for the next year.

17.  Any Other Business - George Chryssides suggested that a code of Ethics should be put on
the BASR website, to include online ethics. SS noted this would be discussed at the January 2018 Ex-

ec meeting.

18.  Date, time and location of next AGM. Queen’s University Belfast, 4th September 2018.

GUIDELINES FOR CONTRIBUTORS

News Items Up to 150 words
Conference Reports 500-1500 words
Conference Announcements Not more than a single page
Book Reviews 700-1000 words
Features Around 1000 words
Members' Recent Publications Maximum 5 items

PLEASE SEND MATERIAL FOR INCLUSION TO david.robertson@open.ac.uk
DEADLINE FOR THE MAY 2017 ISSUE IS 31 APRIL 2018
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BASR TREASURER’S REPORT FOR THE YEAR ENDING 15th AUGUST 2017

Dr C.R. Cotter, BASR Honorary Treasurer
University of Chester, 5th September 2017

General income for the year was £5,604.

Bank Interest: Even more negligible than previous years due to historically low base rates. Treasurer to
investigate options going forward.

Subscriptions: Slight increase on last year to £3,362, explained in part by greater retention of members
due to move away from one-off payments. Currently 142 paying members. Treasurer and Secretary to
contact non-paying members on list and encourage payment (approximately 150 individuals), then ra-
tionalize the membership list.

General expenditure for the year: £8,995, increase of approx. £1700 on last year. However, this is largely
explained by two large planned expenses - the history project and teaching fellowship - and also by the
payment of 4 of 5 bursaries for 2017 pre-emptively (due to the University of Chester’s system).

Committee expenses are lower than recent years at £1,846. The President and Secretary continue to
represent the Association at the EASR, AHA and BA. This year we had one less face-to-face committee
meeting, and no additional IAHR travel to support.

Insurance remains in place. Two years’ premiums appear in this accounting period.
The BASR continued to sponsor the Religious Studies Project at £500 per year.

The University of Wolverhampton-hosted 2016 BASR Conference was a financial success, bringing in a
profit of £375.

Closure of CAF Cash: CAF changed their practice this year and, as such, were going to charge £5 per
month for the maintenance of the CAF Cash account. To avoid this expenditure, the Executive Commit-
tee opted to close the CAF Cash account, and maintain CAF Gold.

Bank Accounts: As of August 15th Bank Accounts totalled £23,565, a decrease of £3,391. This is ex-
plained by point 4 above. Treasurer to look into filing a Gift Aid return this academic year.

Dispersal of ‘excess’ funds: As noted last year, the Executive Committee agree that, as a charity, it is
not appropriate that we accumulate financial assets ‘for the sake of it’. As such, we have enacted our
plans to spend £5,000 producing a history of the BASR (£3,500 honorarium, and up to £1,500 in ex-
penses), and £300 per year plus a free conference place for a minimum of three years for an annual
teaching fellowship. Further suggestions from the membership are always welcome.

Summary of Financial Position: Overall, the finances of the BASR are very good with adequate reserves
to ensure our successful continuation. Our healthy bank balance has allowed the Executive Committee,
with the support of the membership body, to continue investment in postgraduate bursaries, collaborat-
ive research, conference-support and inter-association networking, and to launch a teaching fellowship
and history project.
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Registered Charity No: 801567

BRITISH ASSOCIATION FOR

THE STUDY OF RELIGIONS
ACCOUNTS as at 15 AUGUST 2017

Notes
Balance at 16 August 2016 26956
RECEIPTS
Inland Revenue 0
Subscriptions 3362
Bulletin insert fees 0
RSP 0
Bank Interest i 17
2017 Conference Receipts 0
2016 Conference Receipts 2225
2015 Conference Receipts N/A
Total 5604
Balance at 15 August 2017 23565

Cash Funds: Bank Accounts

Lloyds Current
CAF Cash
CAF Gold
PayPal Holding
Petty Cash

Total

2016-17 2015-16

29149

3197
50

28

N/A
150
1646

5072

26956

Inland Revenue Ref: XN79047

Notes 2016-17 2015-16

PAYMENTS

Printing & Postage Bulletin
RSP

Committee Expenses
Saciety Subs

Bank Charges

Insurance

Journal

History Project

Teaching Fellowship
Website

2017 Conference Expenses
2016 Conference Expenses
2015 Conference Expenses

Total

BALANCE SHEET as at 15 August 2017

1619

X 0
21912

9

25

23565

1348
11052
13843

688
25

26956

FINANCIAL SUMMARY UP TO 15 AUGUST 2015

Balance as at 16th August 2016

Total Receipts
Total Payments
Net Receipts/Payments

Balance as at 15th August 2017

vil
Vi

Xi

26956

5604
-8995
-3391

23565

Conference 2016

Total Receipts
Total Payments

fii

v
vi
vii

vifi

ix

Deficit/Surplus  xif

NOTES TO ACCOUNTS

Interest rates even lower this year.

Last year included BASR support for RSP attendance at IAHR

Includes attendance at AHA, BA and EASR. One less exec. meeting than last year. No IAHR.

2 years payments
Maintaining DOls etc.

Total Budget £5000. Includes this 2016/17 conference attendance, first honorarium, and subsistence.
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Religious Studies as a Muted Voice:
Purposefully Rocking the Boat in Interdisciplinary
Approaches to Religion

Stephen E. Gregg, University of Wolverhampton

Setting the Scene

The academic discipline of the Study of Religion
stands at a juncture in its relationship with public dis-
course on the phenomena variously labelled religious.
Whilst on the one hand, the cutting edge of academ-
ic scholarship on religion in the past twenty years has
focused upon embodied, relational, everyday reli-
gious lives of actors and communities, public dis-
course on religion continues to be dominated by
essentialised and privileged paradigms of religion
that stem largely from theological frameworks long
since discarded within our subject area. Perhaps
more worryingly, interdisciplinary approaches to reli-
gion, religious actors and religious communities also
demonstrate a wide variance from new approaches
and methodologies in the Study of Lived Religion.

Specifically, this variance risks becoming not just a
dissonance, but a jarring divergence, both within and
without the Academy when we reflect upon interdis-
ciplinary approaches to both the categories of ‘reli-
gious” and ‘religion’. Primiano’s seminal work on
vernacular religion remains foundational to new ap-
proaches, and yet, over 20 years after this publica-
tion (Primiano, 1995), the study of lived, vernacular
or everyday religion remains at the edge of much
scholarly debate, and almost all public discourse, on
religion. Whilst Primiano reminds us that all religion is

vernacular religion, it is clear that large tranches of
scholarship still infer authority in paradigms of top-
down institutional, monoglotic authority. By under-
standing religion as everyday (Ammerman 2007), re-
lational (Harvey 2013) and, above all, embodied
(Gregg & Scholefield 2015) and socially contextual-
ised (Bowman & Valk 2012), we change what we
mean by religion. A result of this is an increasing dis-
sonance between academic disciplines and public
actors regarding the term 'religion'. Different aca-
demic disciplines talk of 'religion' and yet focus upon
radically different phenomena. Public discourse on
religion continues to privilege essentialised
paradigms of religion, often with a focus on belief
and 'religion' as a unilateral category of participation
separate from culture (Sharma, 2008).

The reasons for this are well known - a thousand-
year theological inheritance in our universities which
has created a World Religions Paradigm that woefully
misrepresents our subjects of study, usefully cri-
tiqued by Owen (2011) and others (Gregg & Schole-
field (2015)). The colonial inheritance of monolithic
religious identity boundaries from the British admin-
istration’s censuses in the Punjab (Barrier, 1981),
through to the invention of ‘World Religions’ via the
Chicago Platforms of 1893 (Masuzawa, 2005) right
up to contemporary xenophobic anti-migration
parties in Europe. All of these approaches formulate
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a category of religion and a view of religious particip-
ation that mislocates authority in religion.

Of course, there has been much response to this in
recent years. Works by Ammermann (2007), McGuire
(2008), Orsi (2003 & 1997), Bowman & Valk (2010)
Harvey (2009 &2013), Barker (1984) and Hall (1997)
all question top-down authority and prioritise the
everyday, relational, embodied and living nature of re-
ligion as a category and of the identity construction
of religious actors and religious communities.
However, public discourse and interdisciplinary
scholarship on religion continues to adopt outdated
paradigms and approaches and, whether we like it or
not, this has a greater influence on how our subject is
viewed in the world beyond the Academy.

| raise this issue, not simply to highlight variance and
difference of approach to religion, but to provide a
call to those operating at the cutting edge of our dis-
cipline to re-position our focus beyond our own dis-
cipline and sub-disciplines. Indeed, as far back as
2002, Robert Orsi asked the question ‘Is the Study
of Lived Religion Irrelevant to the World We Live in?
in his address and article of the same name (Orsi,
2003). In this work, Orsi responds to the challenge in
the title by arguing, like Primiano, that “Religion is al-
ways religion-in-action, religion in-relationships
between people, between the ways the world is and
the way people imagine or want it to be” (Orsi, 2003,
172). He goes on to state that: “The interpretive
challenge of the study of lived religion is to develop
the practice of disciplined attention to people's
signs and practices as they describe, understand,
and use them, in the circumstances of their experi-
ences, and to the structures and conditions within
which these signs and practices emerge” (Orsi,
2003, 172). It is this emergence within extra-discip-
linary and extra-academy contexts to which our dis-
cipline needs to respond. If we do not, we risk
becoming, to use Charlotte Hardman’s famous
phrase, a “muted voice” in discourse on religion. If, in-
deed, we are not already so - as Hardman’s definition
of a ‘muted group’ as “groups whose medium of artic-
ulation is not easily grasped by other sectors of the
population; groups who are marginal or submissive to
the dominant power group” (Hardman, 2017) seems
to me a description of RS’ role in public discourse on
religion that is too close to home for comfort.

Extra-Academy use of terms - The Example of UK
Politics and Education

It should come as no surprise that extra-academy
approaches to religions operate within outdated or
discredited paradigms. Indeed, how else could it be?
The cultural capital that has built up in Western
European universities over a thousand years of theo-
logical discourse has led to the widespread accept-
ance of essentialised and reified forms of discourse
about, and understandings of, the very category of
‘religion’. Invariably, these are hierarchical and mono-
glotic, and provide daily reminders of the different
conversations which occur within public and aca-
demic discourse on the category of religion. Perhaps
the highest profile contemporary version of this is
the current UK Parliament’s handling of the language
used to describe ISIS.

This short piece is not the place to investigate the
complicated social, political and religious dynamics
that have given rise to the Islamic State, but what is
of interest to the current discussion is the language
used within Parliamentary debate, and the assump-
tions about the category of religion that have been
made by political actors of all sides. Prime amongst
this is the conversation started by Conservative MP
Rehman Chisti, who has consistently called for ISIS
to be labelled as Daesh, the Arabic acronym for the
group that sounds similar to the word daas, meaning
one who is humiliated or lacks dignity (Chisti, 2015).
After months of campaigning to Parliament, Chisti
won a concession from the then Prime Minister, who
unequivocally stated “This evil death cult is neither a
true representation of Islam nor a state” (Hansard,
2015). Of course, this crass essentialism of ‘what
Islam is’, and by correlation ‘what religion is’ can be
expected in a politically expedient, perhaps even
laudable attempt to ease troubled community rela-
tions, but the claim that ISIS is not a State is little
short of absurd, when documents leaked through Ay-
menn al-Tamimi (Guardian 2015b) clearly show the
establishment of taxation, health, education, trans-
port, civil service and law and order systems -
however much such systems may jar with western
European ideals of civic society. However, the simple
fact is that this is a high profile example of the es-
sentialism of a religious tradition - or even what ‘reli-
gion’ itself is - from which the everyday lives of
religious actors, have been removed, as if they have
somehow fallen short of an expected standard
provided by the said religion. Such top-down ap-
proaches to religion are not just academically naive,
but are demonstrative of the gap between public
discourse on religion and the cutting edge of reli-
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gious studies scholarship on religion. In a discourse
still dominated by world religions, texts, beliefs and
monoglotic top-down categories of religion, there is
no room for the dark, complex, contradictory and of-
ten unsettling realities of lived religion. In so doing,
our public discourse is not just missing the point, but
missing the very subject of study when they essen-
tialise religion away from its lived reality.

Crucially, however, this approach to religion is not
isolated within the rhetoric of the political classes,
but has become enacted and embodied within every-
day discourse and action in communities around the
country. In 2011 the UK government introduced Pre-
vent, a counter-radicalisation strategy aimed at re-
ducing the risk of exposure of young people and
children to radicalised worldviews (HM Gov, 2015).
The strategy has been much criticised within the UK,
particularly by the United Nations’ Special Rappor-
teur on the Right to Freedom of Assembly (Guardian,
2016a), The National Association of Muslim Police
(Guardian 2015a), and The National Union of Teach-
ers (Guardian 2016b). It has also been frequently ri-
diculed in the press, for example on the occasion of a
Lancashire schoolboy who was interviewed by Police
for writing that he lived in a terrorist house, when it
was thought he meant a terraced house and could
not spell it. Such incidents, in their public projection
through the media, mask serious misunderstandings
of religion as-lived with their discourse of othering
and essentialism.

Furthermore, the Prevent Strategy has now become
embedded within school curriculae around the coun-
try, even down to primary-school level (and indeed,
extended to individual childminders and holiday play
schemes); every School Governor in England is re-
quired to undertake training in the Prevent Strategy,
and schools must have an appointed Prevent officer,
and embed the strategy into their risk assessments,
staff training, Personal, Social & Health Education
curriculum, and even into their End user Agreement
Licences on all computer equipment. So far, so
beaurocratic. However, it is not the tedious adminis-
tration of this policy that | wish to highlight, but the
outdated way in which ‘religion’ is treated within the
Strategy.

Now, let me be clear - the UK Government insists
that Prevent is not about religion, but about extrem-
ism, both non-violent and violent. Now let me be
equally clear - Prevent is about religion, or at least,

religion-as lived, which Primiano reminds us is reli-
gion.

The UK Government’s separation of extreme world-
views or acts from a notional category of ‘religion’ is
underpinned by an essentialism of ‘religion’, and in
particular of ‘Islam’ (as if such a community or world-
view existed to meaningfully describe and relate
Sufis in Seville with Wahabis in Warsaw). Such public
essentialisms of religion, highlighted by our earlier
discussion of the Isis/Daesh parliamentary debates,
locate authority within religion in what | have previ-
ously labelled ‘reported religion’; textbook accounts
which utilise the outdated World Religions Paradigm,
and which preference institutional, top-down and of-
ten monoglotic, patriarchal, heteronormative views
of religion. Crucially, such views also separate ‘reli-
gion” and ‘religions’ from darker aspects of human
behaviour - a crass essentialism which is politically
expedient, but which woefully misunderstands the
complicated, contradictory and multi-voiced and ac-
ted realities of everyday embodied religious living.

| bring this issue to this discussion, not just to relate
to abstracted political discourse, but to highlight the
concrete ways in which the Prevent Strategy is solid-
ifying the hold that outdated approaches to ‘religion’
have over Government Policy and the subsequent
‘trickling down’ of this to everyday engagement with
religion in school communities across the UK. Indeed,
as a Governor of my local Community Primary School
(the only non-Church school in the area in which | live)
| undertook an online Prevent Training Programme,
the tone and content of which could only be de-
scribed as a direct facsimile of the anti-Cult wars of
the 1970s and 1980s (indeed into the 1990s in
France) that so ‘othered’ and dehumanised members
of minority religions, who were seen as ‘brainwashed’
individuals. No academic audience needs reminding
that the scholarship of Richardson (1994), Robbins
(1984) and, above all, Barker (1984), deconstructed
these politically and religiously motivated attacks as
well and truly discredited understandings of the pro-
cess of communal belonging and living. However, my
recent experience of sitting through training videos
and completing online tests of my knowledge of the
dangers of extremism (all examples of which were
based on Muslim children, without the words Islam or
Muslim ever appearing in the text) suggest that pub-
lic discourse has not caught up; there was clear sep-
aration between Teligion’ and the lived reality of
religious actors.
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It is clear from these simple examples that national-
level discourse on ‘religion’, religious actors and reli-
gious communities, continues to strongly differenti-
ate between an essentialised textbook account of
an ideal of religion, and the lived reality as somehow
not ‘living up’ to this essentialism. Whereas this pub-
lic discourse concludes that radical extremists are
‘not real Muslims’ or ‘not real Christians’, scholars of
lived religion are left examining the lived reality, and
understanding this phenomena, with all its complex-
ity, as the real fabric of religion. In so doing, we are
simply highlighting what Malinowksi argued so many
decades ago on the Trobriand Islands, when he sep-
arated out the ‘norms’ and the ‘activities’ of a social
group (Parsons, 2002). | want to continue to argue
that it is only by looking at Malinowski’s category of
‘activities’ that we can begin to understand bottom-
up everyday religion.

Interdisciplinary use of terms - The Example of
Heritage & History

Whilst we may expect public discourse to diverge
from academic discourse, perhaps the most press-
ing issue for our discipline is the dissonance
between our understandings of religion, and the un-
derstanding of related disciplines, when we look at
similar or overlapping phenomena. By definition, a
discussion on interdisciplinary scholarship could lead
us down a myriad of avenues, so | will keep this short
and simply give an example or two from the heritage
industries.

An issue that has been exercising me for some time
is the very simple notion that - if we, as scholars of
lived religion, in our rejection of monoglotic and top-
down categories of religion, effectively change what
we mean when we use the term religion, what then,
for colleagues in related disciplines who’s work
closely relates to notions of religion or religiosity?
Are we having overlapping, convergent, or divergent
conversations? In short, | worry that it is the latter.

The use of terminology here is interesting, particu-
larly Lived or Living Religion. | have used this in the
title of a recent publication (Gregg & Scholefield,
2015), and the term is used by, amongst others,
Meredith McGuire. One other scholar who has used
this phrase is Jorge Rupke, director of the Lived An-
cient Religion Project at Erfurt - our IAHR/EASR hosts
in 2015. The project is fascinating - using a Lived Re-
ligion approach based largely on McGuire’s work

which aims to contest the previously dominant polis
religion paradigm which was top-down and anti-indi-
vidualized in previous studies of the Religions of the
Ancient Mediterranean. Much important work has
transpired - particularly the focus upon everyday ac-
tion, embodied religious experience and a focus on
the roles of actors of all genders. There remains,
however, a key difference in approach to some other
scholars in the field of everyday religion in that,
whilst Primiano reminds us that all religion is ver-
nacular religion (Primiano, 1995, 44), and Harvey ob-
serves that “real life and lived religion ... might turn
out to be the same thing” (Harvey, 2013, 9), Rupke
writes that “lived ancient religion’ focuses on the
actual everyday experience, on practices, expres-
sions, and interactions that could be related to “reli-
gion”’ (Rupke, 2012, 6). This last statement is
crucial, as it still ensures a construction of ‘religion;
within a binary paradigm - everyday acts as related
to religion, rather than everyday acts as religion per
se.

Similar discussions can be found in the work of other
historians and archaeologists. Thomas’ classic work
Religion and the Decline of Magic (Thomas, 1971)
creates a binary notion of embodied ritual in opposi-
tion to ‘religion’. Platt’s King Death, examining the im-
pact of the Black Death and its aftermath in late
medieval England, provides interesting insight into
the change of diet in Glastonbury Abbey’s Abbot’s
Kitchen (Platt, 1996, 91) demonstrating the increas-
ing importance placed on diet in a post-Plague world,
but at no point links this to negotiated everyday reli-
gious practice - for Platt, it is a social custom linked
with religion, rather than a religious act itself. On oth-
er occasions, interaction with religion and religious
life is notable by its absence - Parker Pearson’s
definitive Stonehenge: A New Understanding sum-
marises the results of the Stonehenge Riverside
Project, the largest dig to take place at the UNESCO
World Heritage Site for a generation, which radically
re-dated and reorientated our understanding of both
the purpose of the monument, and the relationship
of Stonehenge to its landscape. At the heart of all of
this is the possibility to read new insights into ritual-
ised healing spaces linked to the role of the Blue
Stones, imported from The Preseli Hills in Wales, and
the quite remarkable discoveries at Durrington, a few
short miles North-East of the Stonehenge site.
Parker Pearson’s theory is that Durrington Walls was
the village-site (the land of the living) and Stone-
henge was used as the land of the dead; a portal for
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ancestors. This is based upon the discovery of just
three human bones at Durrington, amongst 80,000
animal bones, compared with Stonehenge, where hu-
man remains far outnumber other finds (Parker Pear-
son, 2013, 342-3). This understanding creates a
separation between the living and the dead, with
clear suggestions of a binary notion of otherworldli-
ness - however, this is far removed from the embod-
ied everyday experience of Yoruba conversations
with ancestors, Catholic conversations with Saints,
Spiritualist experiences of people who have passed
over, and what Harvey has described as the “relation-
ality” or negotiated etiquette between religious act-
ors and other-than-human persons (Harvey, 2013,
125) in contemporary religious communities in New
Zealand, Nigeria and Hawaii.

Again, we find dissonance between scholars of Lived
Religion and our interdisciplinary colleagues - we are
observing the same phenomena, and performing re-
markably different acts of eisegesis. It should be
noted that interesting work is being undertaken in
this area - particularly Hukantaival's ‘Finding Folk reli-
gion: An Archaeology of ‘strange’ behaviour’
(Hukantaival, 2013) - however it remains a minority
area of scholarship. Closer interdisciplinary work on
such projects within the mainstream could yield im-
portant results for understanding lived, relational reli-
gion in a diversity of historical contexts.

Religious Studies’ and the Politics of Subject Re-
cognition

This discourse of dissonance in inter-disciplinary and
public political contexts, also replicates itself on mi-
cro and macro levels of internal academic discourse,
and public projections of religion through the media. |
find it very noteworthy that, and | am trying very hard
not to be ad hominen or disrespectful at this point,
the UK’s only Reader in the Public Understanding of
Religion (there is no Professor as yet) is a New testa-
ment Theologian, the coordinator of the AAR Com-
mittee on the Public Understanding of Religion is an
Ethical Theologian, and the director of a recent Reli-
gious Literacy project in the UK, at a recent public
event reverted to the Theologian David Ford, when
defining Religious Studies. | wonder if you can see a
pattern emerging?

Such imbalanced discourse is also happening at a
subject-level, when we consider the recent instiga-
tion of the European Academy of Religion. Recent

updates from Steve Sutcliffe and myself to the
BASR mailing list and Bulletin will, | hope, have kept
people in the loop, but in a nutshell, this is a new initi-
ative to replicate the mode of the AAR in Europe, or-
ganised by theologians, largely Catholic, wishing to
inform public policy through the lens of their world-
views. Of course, the methodological issues here are
manifold, and the IAHR and EASR have objected
strongly, supported by the BASR. We are whistling to
the wind. The 2016 pre-conference conference at-
tracted hundreds of delegates, and NGOs, social
policy units and governmental representatives were
also in attendance. Despite the protestations of the
IAHR, EASR and BASR, the event was a resounding
success for the organisers. The academic study of
religion, as defined in the aims of the BASR, EASR and
our sister association in Ireland, were, to paraphrase
Charlotte Hardman again, a “group whose medium of
articulation is not easily grasped by other sectors of
the population; a group who is marginal or submissive
to the dominant power group”.

And as the focus of this piece has been on lived in-
terpretations of everyday religion, | thought | would
end this section with an anecdotal reflection on my
own recent experience with public discourse on reli-
gion.

A couple of months ago, | was contacted by a produ-
cer from LBC radio. | assumed they wanted to employ
me as their new shock-jock, as Katie Hopkins and
Nigel Farrage were not right wing enough for them,
but apparently it was my knowledge of Scientology
that they were after. Two schools in London bor-
oughs had recently invited in drug-prevention youth
workers to talk to their pupils and, upon realising that
the speakers were members of the CoS, had de-
clared their extreme unhappiness to the world. The
producer wanted to know what | thought about Sci-
entologists being allowed into schools. Now, besides
the obvious question of why the schools did not do
their homework - the Narconon website hardly hides
the fact it is based on Hubbard’s worldview - | asked
the producer if she would ask this question if the
speakers had been from a Jewish or Christian organ-
isation. After a deafening silence, the reply came
back ... ‘erm ... | suppose not. The conversation con-
tinued with the producer arranging to call me after
the 9.30am news to be wired in live to the airwaves
with the beautifully buffoned Andrew Castle. At
9.28am, | was texted by the producer to say that,
due to a breaking news story, they had dropped the
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item. Having not been born yesterday, | tuned in to
the broadcast to hear Jon Attack, a professional
apostate from Scientology who has made a financial
career out of attacking the Church since the early
1980s describe the Scientologists as both ‘demonic’
and ‘a death cult’. | should point out that none of this
is about my bruised ego - there are others within
BASR better experienced than | in fieldwork with Sci-
entology organisations - but | ask the simple ques-
tion; would LBC news drop Brian Cox for an astrologer
when talking about astronomy? Religion is, Sciento-
logy pun intended, Fair Game. The sensationalist
arms of the media do not need to talk to ‘experts’ on
religion, as they already know what religion is. Even
the more respectable wings of the media fall into
this trap of essentialising and approaching religion as
they expect to find it, rather than as it is lived and
performed in everyday lives. Whether we like it or not,
this continues to inform even respectable and well-
intentioned public policy and discourse on religion.

Conclusion

In this short discussion, | have sought to highlight
what | believe to be the problem of dissonance
between the cutting edge of Religious Studies
scholarship and the approach taken to both the cat-
egory and practice of religion in public discourse and
related fields of scholarship. | am not the first to do
this, of course, but | press the point now, as we risk
becoming a muted voice in wider discourse. For most
related scholars, religion still exists within the
straight-jacket of the World Religions Paradigm - the
domain of texts, doctrines, monolithic identities and
binary separation between humans and other-than-
human persons, between sacred and profane,
between self and society. Even when the same
sources and terms are used, there is huge variance
about what religion is as new terms are often used
within these outdated paradigms. Those scholars en-
gaged with bottom-up, embodied, sensual, relational
and contextualised religion must widen the conver-
sation beyond our sub-disciplinary networks to
meaningfully engage with wider discourse on religion,
to better understand the dynamics of religious parti-
cipation and engagement in everyday lives.

So... why does this matter, and why raise the point
now? Well, despite the evidence of the paucity of
jobs within the Academy, our subject has never been
more relevant to the political and public debate in our
contemporary cultures and societies. Now, it may

well be obvious that public discourse on religion will
lag behind scholarly trends, but the pressing need for
bridging discourse is due to the unique dynamic of
our subject in everyday lives - not every public com-
mentator has an opinion on marine biology or ac-
countancy methodologies, but public and
interdisciplinary discourse on religion is all around us.
We need to take control of the wider conversation,
beyond our sub-disciplines and be leaders in a new
discourse on religion, which preferences the every-
day, the embodied and the relational. That is the
challenge, and we are best placed to respond to it,
both inside and outside the Academy.
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The philosophy of religion is a relatively young discip-
line. It appears that the first scholar to use the term
was the German Jesuit Segismund von Storchenau
(1731-1797), a Wolff-inspired philosopher who op-
posed deism.! In this sense, his philosophy of religion
is presented as a preamble to the faith (preambula
fidei).2 From this first use, the philosophy of religion
has evolved to become a domain of its own, but with
methods shared with philosophy. Religion is con-
ceived as a fact, and philosophy of religion seeks to
answer several questions, including: what is the con-
dition of possibility of this fact? What is its own ra-
tionality? How is it articulated with our emotions?

The methodology of philosophy of religion has also
varied over time, and this has caused its borders with
theology, religious philosophy or philosophical theo-
logy to be somewhat tenuous. If we consider the po-
sitions of au